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introdOcYory note 

A WORD or two as to the circumstances 
under which this now famous sermon 
was delivered may not be without in¬ 
terest. 

On October 14, the ‘ Minister 

of Errol * (as John Caird then was) 
pft^ched in Crathic Church before 
Qucffti Victoria and Prince Albert ; 
shortly afterwards the words spoken on 
that occasion were reproduced in pam¬ 
phlet ^orm, ‘\>y *Hcr jKfajesty’s com¬ 
mand.’ The Master of Balliol has told 
us^that hi^Ajrothcr would not have pub¬ 
lished this^sermon atall» hi^ it not been 
for the Royal insistence. Thi^diffidence 
in regard ta h1s own attainments was 
characteristic of the man throughout; 
of him it can be most truly affirmed that 
he was 'ever a learner* in the great 
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school of life. Made famous at one^undl 
by the publication of this sermon, he 
embarked on a career ^f distingui^cd 
achievement as [yeac^r, writer, and 
University principaP It is sometimes 
contended that philosophy disqualifies 
for teaching on the side of the practic^ 
and the emotional; certainly thisvwas 
not so in the case of John Caird, who, 
while he could profoundly move men 
through his great gifts of religious, 
oratory, coukl also wrestle in the privacy 
of his study with those ultimate probftfiis, 
which the few only know hSw to sfite— 
much less solve. For him the true and 
the good were conjoined by an inherent 
necessity: a religion that appealed to 
tradition or mere wonder he condemned 
as inadequate, urging that^he highest 
Christian experience indicates' a reasoB* 
able faitlf,' not a hasty credulity. 

In such a life, of course, there was 
bound to be a large readjustmept oT 
ideas; but, though theological forms 
might change, the principles of the 
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Christiah religion were for him unassail¬ 
able? Whatever alterations in expres- 
«ian Dr. Caird's later philosophical in¬ 
vestigations might render dg^irable. the 
essential teaclilti^f this early utterance 
cem^ned tryc and valid through all the 
years that followed. And this stirring 
^lea for religion as the fnainspring of 
every-day experience, is just as much 
needed by us of a new generation as it 
was by the men and women of fifty 
years ago. 


Jonathan Nikld. 




RELIGldN*''lN COMMON 
LIFE 


•Romans xii. ii.—* Not slothful io business: fer¬ 
vent in spirit: serving the I^rd.' 

To combine business with religion, to 
keep up a spirit of serious piety amidst 
tJste stir and distraction* of a busy and 
a^ve lif(»~this is one of the most diffi¬ 
cult parts of a Christian's trial in this 
world. It is comparatively easy to be 
religj^ous in <he* church- to collect our 
thoughts and compole our feelings, and 
e^tcr, wl|h an appearance of propriety 
p.nd decorum, into the offices of religious 
worship, amidst the quieflid^ of the Sabr^ 
bath, and^wkhin the still and sacred pre^ 
cincts of the house of prayer. But to 
be religious in the world—to be pious 
uid holy and earnest-minded in the 
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counting-room, the manufactory, the 
market-place, the field, the farm f to 
carry out our good and solemn thoughts 
and feelings into the* throng and 
thoroughfare of:(luil5?»lifl^this is ^he 
great difficulty of our Christjan calNng. 
No man nof lost to all moral influence 
can help feeling his worldly passions 
calmed, and some measure of serious¬ 
ness stealing over his mind, when en¬ 
gaged in the performance of the more 
awful and sacred rites of religion; but 
the atmosphere of the domestic circle, 
the exchange, the street, khe cilia’s 
throng, amidst coarse work and canker¬ 
ing cares and toils, is a very different 
atmosphere from that of a communion¬ 
table. Passing from the one to the 
other has often seemed as if tAe sudden 
transition from a tropical to a polaf 
climate—frQm*balmy warmth and sun¬ 
shine to murky mist and freeing cold. 
And it appears sometimes as difficult to 
maintain the strength and steadfastn^ 

of religious principle and feeling when 
10 
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we go* forth from the church into the 
world fts it would be to preserve an 
exotic alive ijji the open air in winter, or 
to> keep the lamo that hums steadily 
within door^roftrb^hfj^own out if you 
tatt it abrpad unsheltcHra from the wind. 

So great, so all but insuperable, has 
(his difficulty ever appeared to men, that 
it is but few who set themselves honestly 
and resolutely to the effort to overcome 
it. The great majority, by various shifts 
or expedients, evade the hard task of 
being good and holy, at once in the 
church and in the world. 

In ancient times, for instance, it was, 
as we all know, the not uncommon ex* 
pedjent artlong devout persons—men 
deeply impressed with the thought of 
an eternal world and the necessity of 
preparyig for it, but distracted by the 
effort to attend to the duties of religion 
amidst t^e^usiness and temptations of 
^ular life—to fly the world altogether, 
and, abandoning society and all social 
claims, to betake themselves to some 

II 
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hermit solitude, some quiet an8 clois* 
tered retreat, where, as they fondly 
deemed, ' the world forgetting, by thi 
world forgot^ their work \^uld bfleome 
worship, and lifip^be tfdfnterruptedlydde 
voted to the cultivation of religion iif the 
soul. In our own day the more common 
device, where religion and the wor}^ 
conflict, is not that of the superstitious 
recluse, but one even much less safe and 
venial. Keen for this world, yet not 
willing to lose all hold on the next— 
eager for the advantages of time, yet not 
prepared to abandon all religion and 
stand by the consequences, there is a 
very numerous class who attemift to 
compromise the mattet—fb trea4 re¬ 
ligion and the world like two creditors 
whose claims cannot both be liquidated 
by compoundinjg with each for |i shar^ 
—•though in this case a most dispropor¬ 
tionate share—of their time Ihc^thought. 

* Everything in its own place!’ is the 
tacit reflection of such men. * Prayers, 

sermons, holy reading ’—they will 
12 
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scafcely venture to add * God —* are for 
Sundays; but week-days are for the 
*lbber business, the real, practical affairs 
dfUfll! En^gh if we giv^ the Sunday 
■to eur religious auties; we cannot be 
always prating and reading the Bible. 
Well enough for clergymen and good 
persons who have nothing else to do to 
attend to religion through the week; 
but for us, we have other and more 
practical matters to mind.’ And so the 
result is that religion is yiadc altogether 
a* Sunday thing—a rol^ too fine for 
cofftmon ttrear, but taken out solemnly 
on state occasions, and solemnly put 
awa;^ when the state occasion is over. 
Like^n idlcf in h crowded thoroughfare, 
religion ^ jostled aside in the daily 
throng of life, as if it had no business 
, there. .Like a needful y^t disagreeable 
medicine, men will be content to take 
it now and ^hen, for the soul’s health, 
byt they cannot, and will not, make it 
their daily fare—the substantial and 
staple nutriment of their life. 

•3 
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Now, you will observe that the i^ea 
of religion which is set forth in the text, 
as elsewhere in Scripture, is quite dif* 
ferent from sjjiy of these n^ions.^^!9lMf 
text speaks as if themdkt diligent atten¬ 
tion to our worldly busines;; were*not 
by any means incompatible with spiritu* 
ality of mind and serious devotion tp 
the service of God. It seems to imply 
that religion is not so much a duty as a 
something that has to do with all duties 
—not a tax to ^ paid periodically and 
got rid of at other times, but a ceas** 
less, all-pervading, inexhaustible tribite 
to Him who is not only the object of 
religious worship, but the end of our 
very life and beiqg. If su|;gests to us 
. the idea that piety is not foi^ Sundays 
only, but for all days; that spirituality 
of mind is not^appropriate to ope set <4 
actions, anihan impertinence and intru* 
sion with reference to othlr% but, like 
the act of breathing, like the circulation 
of the blood, like the silent growth of 
the stature, a process that may be going 

«4 
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oa li^uftaneously with all oar actions 
—w^n wo are busiest as when we are 
idlest; in the church, in the world: in 
in s^iety l in our grief and in 
»e«r gladness; in our toil and«in our 
test; sleeping, waking; by day, by 
night—amidst all the engagements and 
'exigencies of life. For you perceive 
that in one breath—as duties not only 
compatible, but necessarily and in* 
separably blended with each other—the 
text exhorts us to be at oi^ce' not sloth* 
Alb in business,' and * fer\'ent in spirit, 
ser^g th^ Lord.' 

I shall now attempt to prove and 
illustihte the idea thus suggested to us 
—the compatlbilAy of geligion with the 
business o^ommon life. 

We have, then. Scripture authority 
/or asserting that it is not impossible to 
live a life of fervent piety iroidst the 
most engrasilng pursuits and engage* 
mepts of the world. We are to make 
good this conception of life—that the 
hardest’wrought man of trade, or com* 
•5 
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sacrifice proves that no such sacrifice is 
demanded. He who rules the wSrlJ i# 
no arbitrary tyrant prescribing impi^. 
ticable la^urs. In thejnaterigj^lf^ 
there,are no convicting laws, %n^nQ 
more, we may rest assured, ai% thgre 
established in the moral world any two 
laws one or other of which must needs 
be disobeyed. 

Now, one thing is certain—that there 
is in the moral world a law of labour. 
Secular labour, in all cases a duty, is in* 
most cases a necessity. God ipight 
have made us independent of worj^; He* 
might have nourished us like * the fowls 
of the air and the lilies of the field,* 
which * toil not, neither do they spin *; 
He might have rained do^n our daily 
food, like the manna of old, from h^ven, 
or caused ^Nature to yield it in^n< 
solicited^profusion to all, and so set *us 
free to a life of devoti&i^ But, foras* 
much as He has not done so—foras** 
much as He has so constituted uS that 
without work we cannot eat; that if 

tS 
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ncf ceaaed for a single day to labour 
Ihe mlichinery of life would come to a 
stidj^ an arrest be laid on science, 
^Ntialjon, social progress, on every* 
ihyig (hat is conduoAe to th? welfare of 
rnan in*the presept Itfc—we may safely 
conclude that religion, which is also 
g5o{l for man, which is, indeed, the 
supreme good of man, is not inconsis¬ 
tent with hard work. It must un* 
doubtedly be the design of our gracious 
*God that all this toil for the supply of 
our physical necessities, tlTls incessant 
* occupation amid the things that perish, 
shall be no obstruction, but rather a 
help, t9 0 ur spiritual life. The weight 
of a clock seems a heavy drag on the 
delicate movements of its machinery; 
but so far from arresting or impeding 
th^ movements, it is indispensable 
to their steadiness, balance, accuracy. 
There must some analogous action 
of what seems the clog and drag-weight 
of worldly work on the finer move¬ 
ments of man’s spiritual being. 

>9 
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The planets in the heave&s a 
twofold motion, in their orbits and . 01 ^ 
their axes—the one motion pot 
fering, bid carric^ on jtmultMMMSly 
and ia perfect harmony with thecdMr i** 
so must it be that man's twofoi<f activi¬ 
ties round the heavenly and the earthly 
centre disturb not nor jar with tacn 
other. He who diligently discharges 
the duties of the earthly may not less 
sedulously—nay, at the same moment— 
fulfil those ^f the heavenly sphere, at 
once * diligent in business' and * fervdht 
in spirit, serving the Lord.' 

And that this is so—that this blend* 
ing of religion with the work of dommon 
life is not imppssiblb—^ou will readily 
perceive if you consider fisr a moment 
what, according to the right and projper 
notion of |$, religion is. do»)ye 

mean by** religion' ? 

Religion may be vtewed in two 
aspects. It is a science and it js fn 
art: in other words, a system of doc¬ 
trines to be believed and a system of 
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dqfie) tcTbe done. View it in either 
tight* and the point we are insisting on 
OM)^ without difficulty, be made good. 
HvniMit as< icifnct, as t^th to bo 
undeattood and bencvcd. Tf't^igious 
truth ^re, ijlcc many kinds of secular 
truth, hard, intricate, abstruse, demand* 
fng for its study, not only the highest 
order of intellect, but all the resources 
of education, books, learned leisure, 
then, indeed, to most men, the blending 
of religion with the necesuyy avocations 
if life would be an impossibility. In 
that case it would be sufficient excuse 
For frreligion to plead, ' My lot in life 
is inevitably one of incessant care and 
toil, of busy,* anxioug thought, and 
wearing wfrk. Inextricably involved 
every day and hour as 1 am in the 
lyWld's business, how is it possible for 
tne to devote myself to thin high and 
abstract sciwfte ?' 

* l^religion were thus, like the higher 
mathematics or metaphysics, a science 
based on the most recondite and elabo* 

SI 
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rate reasonings, capable 9 f tbdng 
mastered only by the acutest mindr 
after years of study and laboriou^^ 
vestigatioi^ then n^ght il^ell b^r^M 
by many an unlettered man of |5il; * T 
am no scholar; I have no»head tocont- 
prehend these hard dogmas and dCK;* 
trines. Learning and religion are*no 
doubt fine things, but they are not for 
humble and hard-wrought folk like me.’ 
In this case, indeed, the Gospel would* 
be no Gospel at all, no good news of 
heavenly love and mercy to the whole , 
sin-ruined race of man, but o*hly a 
Gospel for scholars, a religion, Ijke the 
ancient philosophies, Tor a scanty 
minority, clever enough to grasp its 
principles, and set free Yrom active 
business to devote themselves to t^e 
development? and discussion •of its dbc* 
trines. • ^ 

But the Gospel is no sdth system of 
high and abstract truth. The salvation 
it offers is not the prize of a lofty intel¬ 
lect, but of a lowly heart. The miqfor 
as 
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in^bich*its grand truths are reflected 
b not ^Imind of calm and philosophic 
^htUnction, but a h^ of earnest 
porit'/. Ili^ light shines best and 
ittUe8t| not on a mfe undifsturbed by 
basing bi4 on a soul unstained by 
sin. The religion of Christ, while it 
aflbrds scope for the loftiest intellect in 
the contemplation and development of 
its glorious truths, is yet, in the ex* 
quisite simplicity of its essential facts 
and principles, patent to the simplest 
^ind. Rude, untutored, toil-worn you 
may be, but if you have wit enough to 
guide yoi) in the commonest round of 
daily*toil, you have wit enough to learn 
the way to bl safVed. ^The truth as it is 
in Jesus, whibt, in one view of it, so 
jirdfound that the highest archangel’s 
wtellect^ay be lost in ^he contempla* 
tion of its mysterious deptjis, is yet, in 
another, 9 ? simple that the lisping 
bqbe at a mother’s knee may learn its 
meaning. 

Again: View religion as an art, and, 
*3 



RELIGION IN COMMON LIFE. 

i 

in this light, too, its compatiliility vi|th 
a busy and active life in tbef«ivorld it. 
will not be difficult to perceive, 
religion as an art differs from VecuIaF 
arts in this^espect Ithatifmay bejprac- 
tised sihiultaneously with other *arts -7 
with all other work and ftccupation jn 
which we may be engaged. A m^n' 
cannot be studying architecture and law 
at the same time. The medical practi¬ 
tioner cannot be engaged with his 
patients, and at the same time planning 
houses or buHding bridges—-practising! 
in other words, both medicine an^ en¬ 
gineering at one and the same moment. 
The practice of one secular art excludes 
for the time the practice oi other secular 
arts. But not &/with thwart of re¬ 
ligion. This is the universal art,«the 
common, all-embracing profession. It 
belongs to no*^ne set of functionaries, 
to no speci&l class of men.*’ Statesman, 
soldier, lawyer, physician, poet, painter,* 
tradesman, farmer—men of every craft 
and calling in life—may, while in the 
t4 
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a^al discharge of the duties of their 
varied NfOcations, be yet, at the same 
mqpae^, discharging the duties of a 
^higher and^obler vocation—practising 
th^aft of a ChristiA. SeAlar arts, in 
most Cases, demand of him who would 
aUain to eminence in any one of them 
'Sq almost exclusive devotion of time, 
and thought, and toil. The most ver* 
satile genius can seldom be master of 
more than one art, and for the great 
majority the only calling must be that 
by which they earn their daily bread. 
Denvmd of the poor tradesman or 
peasant, whose every hour is absorbed 
in tho struggle to earn a competency 
for himself and Ms fainily, that he shall 
be also a thorough proficient in the art 
of the physician, or lawyer, or sculptor, 
b|^d you demand an impossibility. If 
religion were an art such as^ these, few 
indeed couj^eam it. The two admoni¬ 
tion * Be diligent in business,' and ' Be 
fervent in spirit serving the Lord,' 
would be reciprocally destructive. 

*5 
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But religion is no such artifor iftis 
the art of being and of doingg^. To bci 
an adept in it is to become just^ truth¬ 
ful, sincer^^lf-deiied, ge^le, forbear¬ 
ing, pure in word and thought aii^\teed> 
And the school for learning this art is 
not the closet, but the world—not soifie^ 
hallowed spot where religion is taught, 
and proficients, when duly trained, are 
sent forth into the world—but the 
world itself—the coarse, profane, com-, 
mon world, awith its cares and temp¬ 
tations, its rivalries and competi¬ 
tions, its hourly, ever-recurring ^rials 
of temper and character. This is, 
therefore, an art which aR can practise, 
and for which euery profession and idl¬ 
ing, the busiest and mosf absorbing, 
afford scope and discipline. Whlhn^a 
child is learning to write, it mattere not 
of what vfords the copy ^t to him is 
composed, the thing desired being tha|^ 
whatever he writes, he learn to write 
well. When a man is learning to be a 
Christian, it matters not what his pw- 
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tifiilftr wpr k in life may be—the work he 
does is^ut the copy-line set to him—the 
mai» NlinMo be considered is that he 
learn to liv^ell. The forq^is nothing; 
the dlfscution is everything. It»is true, 
Indeed, that 5}rayer, holy reading, medi- 
tition, the solemnities and services of 
the Church, are necessary to religion, 
and that these can be practised only 
apart from the work of secular life. But 
it is to be remembered that all such 
holy exercises do not terminate in tl^em- 
selves. They are but steps in the ladder 
to hhaven, good only as they help us to 
climb^ They are the irrigation and en« 
riching of th^ spiritual soil—worse than 
useless if the crop bteome not more 
abundant, they are, in short, but means 
tp an end—good only in so far as they 
hblp us te be good and ih do good—to 
glorify God ^nd do good ttf man; and 
ihat end din perhaps best be attained 
by^tim whose life is a busy one, whose 
avocations bear him daily into contact 
lyith his fellows, into the intercourse of 
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society, into the heart of the v^rld. ^o 
man can be a thorough prSlIMent in 
navigation who has never been^^sea, 
though he may lear^ the tb^ry of it at 
home. No*Tnan cAi become a soHier 
by stuaying books on military tactics 
in his closet; he must in actual servite 
acquire those habits of coolness, courage,' 
discipline, address, rapid combination, 
without which the most learned in the 
theory of strategy or engineering will 
be but a schoolboy soldier after all. 
And, in the same way, a man in solitude 
and study may become a most learned 
theologian, or may train himself into the 
timid, effeminate piety ofnwhat i^tech* 
nically called ' t|}e relfgiems life.’ But 
never, in the highest and holiest sense, 
can he become a religious man untM he 
has acquired ^ose habits of ^aily self* 
denial, of Resistance to temptation, of 
kindness, gentleness, huliyiity, sym* 
pathy, active beneficence, which arg to 
be acquired only in daily contact with 
mankind. Tell us not, then, that the 
a 
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mAi of business, the bustling trades¬ 
man, td^oil-worn labourer, has little 
or Apiime to attend to religion. As 
well tell ^ that t^e pil(^ amid the 
winds^and storms,* has no lej^ure to 
attend to naYtgation—or the general, on 
the field of battle, to the art of war I 
Svhere will he attend to it ? Religion 
is not a perpetual moping over good 
books—^religion is not even prayer, 
praise, holy ordinances; these are neces¬ 
sary to religion—no man cjm be religious 
^thout them. But religion, I repeat, 
is mainly and chiefly the glorifying God 
amid the duties and trials of the world 
—the*guidin^ our course amid the ad¬ 
verse winds aftidturregts of temptation, 
by the starlight of duty and the compass 
of dMne truth—the bearing us manfully, 
wisely, cgurageously, for4he honour of 
Christ, our I'reat L^der, in {he conflict 
of life. Away, then, with the notion that 
miitisters and devotees may be religious, 
but that a religious and holy life is im¬ 
practicable in the rough and busy world I 
29 
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Nay, rather, believe me, that is the proRer 
scene, the peculiar and appropti^^e field 
for religion—the place in which to prove 
that piety is not a dream of §^^yS and 
solitary hoifift; thatiit can bear the^li^ht 
of day ;*that it can wear well aiffid the 
rough jostlings, the hard Struggles, tlje 
coarse contacts of common life—t^ 
place, in one word, to prove how possible 
it is for a man to be at once' not sloth¬ 
ful in business ’ and ' fervent in spirit, 
serving the Lord/ 

Another cohsideration, which I shall 
adduce in support of the assertion^that 
it is not impossible to blend religion with 
the business of common li^, is thi%: that 
religion consists, not io muck in doing 
spiritml or sacredacts, as in (^oittg secular 
acts from a sacred or spiritual motive^^ 

There is a very common tendency in 
our minds to classify actions according 
to their outward form, rattler than ac- 
cording to the spirit or motive which 
pervades them. Literature is some¬ 
times arbitrarily divided into * sacred’ 
30 
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an^tprofile' literature, history into 
‘sacre^ and * profane* history —in 
Ivhich classification the term ' profane * 
is appTi^^l^t to what is bad or unholy, 
but to everything th^^ is noMechnically 
sacred 6r religious—to all literature that 
d^ not treaf of religious doctrines and 
^ties, and to all history save Church 
history. And we are very apt to apply 
the same principle to actions. Thus, 
in many pious minds* there is a tend¬ 
ency to regard all the actions of com- 
n)pn life as so much, by aif unfortunate 
necessity, lost to religion. Prayer, the 
reading of the Bible and devotional 
books,. publi<^ worship, and buying, 
selling, diggipg,, sowing, bartering, 
money-makigg, are serrated into two 
distii^t and hostile categories. The 
religious heart and sympathies are 
thrown pdtirely into the'former, and 
the latter aoe barely tolerdted as a 
bondage incTdent to our fallen state, 
but sflmost of necessity tending to turn 
aside the heart from God. 
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But what God hath cleaifted, why 
should we call common 01^ iticlean ? 
The tendency in questiouj^though 
founded on^ right feeling, ^jTurely a 
mistakgn one. F€t it is to be remem¬ 
bered that moral qualities reside not 
in actions, but in the agent who per¬ 
forms them, and that it is the spirit^ 
motive from which we do any work that 
constitutes it base or noble, worldly or 
spiritual, secular or sacred. The actions 
of an automaton may be outwardly the 
same as those of a moral agent; btft 
who attributes to them goodness or 
badness ? A musical instrument may 
discourse sacred melodies better than 
the holiest lip c|n sing them; but who 
thinks of commending it fcr its piety ? 
It is the same with actions astwith 
places. Just^ as no spot o^ scene ^n 
earth is in itself more or less holy than 
another, but the presend^ of a holy 
heart may hallow—of a base one, ^e%- 
crate—any place where it dwells, so 
with actions. Many actions, materially 
33 
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anck noble, may yet, because of 
^e spipt that prompts and pervades 
Ihem, b^^Iy ignoble and mean; and, 
m th^ ofllkc hand, many actions, cx> 
mean and Wly, l^cause 
>f the sfhte of his heart who docs them, 
3^tnily exaltiM and honourable. It is 
[i^psible to fill the highest station on 
jarth, and go through the actions per¬ 
taining to it in a spirit that degrades 
ill Its dignities and renders all its high 
ind courtly doings essentially sordid 
a^d vulgar. And it is no* mere senti- 
ment^ity to s.ay that there may dwell 
in a lowly mechanic's or household 
servants brea:^ a spirit that dignifies 
the coarsest to^s and ' renders drudgery 
divine.' Hevd of oia was a sl.'ivc, 
though he sat upon a throne; but who 
wiU say that the work of that carpenter's 
shop at ^azarcth was not noble and 
kingly work indeed! * 

f^nd as the mind constitutes high or 
low, io secular or spiritual. A life spent 
amidst holy things may be intensely 
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secular; a life, the most of^ which is 
passed in the thick and throng o^th^ 
world, may be holy and divine, 
minister, for instance, pre^^lfAg*, pray¬ 
ing, ever ^ptaking^holy words and per¬ 
forming sacred acts, may the 

while doing actions ifo more holy 
than those of the printer who pri^ 
Bibles, or of the bookseller who sells ^ 
them; for, in both cases alike, the 
whole affair may be nothing more than 
a trade. Nay, the comparison tell9 
worse for the former, for the secujar 
trade is innocent and commendable,, 
but the trade which traffics and tam¬ 
pers with holy things^is, bet^ath all 
its mock solemnity^ * ^rthly, sensual, 
devilish.’ So,^to addujge one other 
example, the public worship of pod is 
holy work; no man can be living a 4oly 
life who neglects it. But*jhe pilbliC 
worship*of God may be —and with 
multitudes who frequent our churohes 
is—degraded into work most ^^ferldly, 
most unholy, most distasteful to the 
34 
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grjit Object of our homage. He Mo 
Jrhom jili hearts be open, all desires 
|(nown,' ^scerns how many of you have 
come bitnb; to-day from the earnest de¬ 
sire hold communwn wifti^he Father 
of Spirits', to open your hearts to Him, 
t^ unburden Voursclvcs in His loving 
^^prescncc of the cares and crosses that 
‘lave been pressing hard upon you 
hrough the past week, and by common 
irayer and prai^*, and the hearing of 
iiis Holy Word, to gain fresh incentive 
led energy for the prost^cTition of His 
vork jn the world ; and how many, on 
;hc other hand, from no better motive, 
perhaps, than furiosity or old habit, or 
regard to decency, and respectability, or 
the mere desire to get rid of yourselves 
and pfiss a vacant hour that would hang 
haaN’y on your hands. And who can 
doubt th^f, where such motives as these 
prevail, to the piercing, unirring in- 
sflbction of ftim whom outwardly we 
seem* to reverence, not the market¬ 


place, the exchange, the counting-room 

V ,c 
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appeal's a place more intensffly secularly 
not the most reckless and riototis festir 
vity a scene of more unhallo^c^levit)f 
than is presented by th^House of 
Praye/'? 

But, on the other hand, carry hoIy« 
principles with you into the world, and 
the world will become hallowed by thelrj 
presence. A Christ-like spirit will 
Christianize everything it touches. A 
meek heart, in which the altar-fire of 
love to Go(^ is burning, will lay hold o^ 
the commonest, rudest things in life, 
and transmute them, like coarse^uel at 
the touch of fire, into a pure and holy 
flame. Religion in th^soul wiil make 
all the work apd toH of life—its gains 
and losses, friendships, fivalrics, com¬ 
petitions, its manifold incident and 
events—the.jneans of religioys advaifce- 
ment. Marble or coarse clay,'it matters 
not much with which of Qiese the arUst 
works, the touch of genius transforms 
the coarser material into beauty, and 
lends to the finer a value it nev^T had 
36 
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Cofty or lowly, rude of refined, 
£ia our earthly work may be, it will be* 
eometo^holy mind only the material 
for an infinitely nobler ^i^n all the 
creatioi^ of genius-% pure and god¬ 
like life. To»spiritualize what is mate¬ 
rial, to Christianize what is secular— 
> this is the noble achievement of Chris¬ 
tian principle. If you arc a sincere 
Christian, it will be your great desire, 

, by God’s grace, to bring every gift, 
talent, occupation of life# every word 
ybu speak, every action you do, under 
the control of Christian motive. Your 
conversation may not always—nay, may 
seldoiiT, save ^ith intimate friends — 
consist of fornlall^ religious words; you 
may perhaps shrink from the introduc¬ 
tion of religious topics in general society; 
but it dentands a less amount of Chris¬ 
tian efitfft (^casionally to speak reli¬ 
gious words,* than to infuse the spirit 
of religion into all our words; and if 
the whole tenor of your common talk 
be pervaded by a spirit of piety, gentle- 
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ness, earnestness, sincerity, it wilf lx 
Christian conversation none the lessj 
If God has endowed you ^h*intel* 
lectual gifts, it may be well if you 
directly devote them to His smuSe in 
the religious instruction af others; but 
a man may be a Christian thinker aiftt. 
writer as much when giving to science,' 
or history, or biography, or poetry, a 
Christian tone and spirit, as when com¬ 
posing sermons or writing hymns. To 
promote the cause of Christ directly', 
by furthering every religious and mis¬ 
sionary enterprise at home and abroad, 
is undoubtedly your dut^; but remem¬ 
ber that your duty terminates nol when 
you have done^all tliis,Jor you may 
promote Christ’s cause even still, more 
effectually when in your daily demdanour 
—in the family, in society, in»your busi¬ 
ness transactions, in all ^ur Common 
intercourse with the wcvld — you gre 
diffusing the influence of Christian 
principle around you by the silent 
eloquence of a holy life. Rise superior, 
38 
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JA*ChrisVs strength, to all equivocal 
practites and advantages in trade; 
shrink Prom every approach to mean* 
ness or dishonesty; let eye, fixed 
on &*r*ward before \^ich earthlf' wealth 
grows dim, beam with honour; let the 
Thought of God make you self • re* 
strained, temperate, watchful over 
speech and conduct; let the abiding 
sense of Christ’s redeeming love to you 
make you gentle, self-denied, kind, and 
loving to all around you then, indeed, 
will your secular life become spiritual* 
ize(f whilst, at the same time, your 
spiritual life will grow more fervent; 
then*not onl^ will your prayers become 
more devout, but whan the knee bends 
not, and the lip is silent, the life in its 
hM^^enward tone will 'pray without 
seasing ‘4 then from amidst the roar 
and dth o^earthly toil the par of God 
will hear the sweetest anthems rising; 
then, finally, will your daily experience 
prove that it is no high and unattain* 
ible* elevation of virtue, but a simple 
39 
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and natural thing, to which *the t^xt, 
points when it bids us to be both' dili- ^ 
gent in business ’ and * fervent in spirit, i 
serving the Lord.’ 

As a yist*ilTustra!tion of the possibility 
of blending religioh with the business 
of common life, let me call your attention 
to what may be described as the Mind's 
power of acting on Latent Principles, 

In order to live a religious life in the 
world, every action must be governed 
by religious motives. But in making 
this assertion, it is not, by any meanst 
implied that in all the familiar actions 
of our daily life religion must forni a 
direct and conscious object of thought. 
To be always tjynking of God, and 
Christ, and eternity, amidsPour worldly 
work, and, however busy, eager, inWr- 
ested we may j^e in the special^businesJ 
before us, to have religious % ideas, 
doctrines, beliefs, present ^ the mind 
—this is simply impossible. The mind 
can no more consciously think of 
heaven and earth at the same moment 
40 
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tjwfl the*body can ht in heaven and 
earth the same moment. Moreover, 
Inhere ,are few kinds of work in the 
world that, to be done well, must not 
be doae^eartily, maSy that \eq^ire, in 
order to excellence, the whole con< 
densed force and energy of the highest 
mind. 

But though it be true that we cannot, 
in our worldly work, be always con¬ 
sciously thinking of religion, yet it is 
also true that unconsciously, insensibly, 
\fe maybe acting under its ever-present 
contaol. As there are laws and powers 
in the natural world of which, without 
thlfHcing of them, we are ever availing 
ourselves—as I do noyhink of gravita¬ 
tion when i* move my limbs, or of 
atmospheric la\ss when, by means 
.(^them, breathe, so m the routine 
of daij^ work, though comparatively 
seldom do T think of them, f may yet 
be constantly swayed by the motives, 
sustained by the principles, living, 
breathing, acting in the invisible utmo¬ 
st 
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sphere of true religion. Tliere 
undercurrents in the ocean which act 
independently of the movements of the' 
waters onjtl^f. surface; far down, too, 
in its l^dden depths there is region 
where, even though the storm be raging 
on the upper waves, perpetual calmne^ 
and stillness reign. So there may be 
an undercurrent beneath the suriface- 
movements of your life—there may 
dwell in the secret depths of your being 
the abiding peace of God, the repoK 
of a holy mind, even though, all the 
while, the restless stir and commt>tion 
of worldly business may mark luur 
outer history. 

And, in order Id see* this, it is to be 
remembered that many of the thoughts 
and motives that most powerfully Tmp|l 
and govern u» in the common actioffiT 
of life &r^latent thoughts ^d iRotives. 
Have you not often experienced that 
curious law—a law, perhaps, contrived 
by God with an express view to this, its 
highest application—by which a $ecre( 
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^^ught or feeling may lie brooding in 
your mind, quite apart from the parti* 
cular.work in which you happen to be 
employed? Have you never, for in* 
staflCet^hile readfhg aloud|« carried 
along with you in your reading the 
^cret impression of the presence of the 
' listener—‘to impression that kept pace 
with all the mind's activity in the 
special work of reading; nay, have you 
not sometimes felt the mind, while 
prosecuting without interruption the 
work of reading, yet at the same time 
canning on some other train of reflec* 
t||^ apart altogether from that sug* 
gestAl by thf book ? Here is obviously 
a particular ' blisiness' in which you 
were' diligent,' yet another and different 
^hoti^ht to which the 'spirit' turned, 
^r, think of the work in which 1 am 
this nR>m^t occupied. Amidst all the 
mental exestions of the public speaker 
—underneath the outward workings of 
his mind, so to speak—there is the 
.latent thought of the presence of his 
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auditory. Perhaps no specie3*of eilbS', 
tion requires greater concentratjjon of 
thought or undividedness of attqption'j 
than this; and yet, amidst all the subtle 
processq<iot ifitellftt—the exc<^itaHon 
or recollection of ideas—the selection, 
right ordering, and enunciation of words^ 
there never quits his mind for one 
moment the idea of the presence of the 
listening throng. Like a secret atmo* 
sphere, it surrounds and bathes his spirit 
as he goes on with the external work. 
And have you not, too, my friends, aif 
Auditor—it may be, a ' great cloud of 
witnesses’—but at least one all-glorious 
Witness and Listener ever^resent,%ver 
watchful, as the ^scourse of life pro¬ 
ceeds? Why, then, in thfb case, too, 
while the outward business is diligently 
prosecuted, m^ there not be ^on youjIU 
spirit a latent and constant impfig^ion 
of that awfll inspection ? ^^at worldly 
work so absorbing as to leave no room 
in a believer’s spirit for the hallowing 
thought of that glorious Presence ever 

I 

44 



»RBLIGION IN COMMON LIPB 

? l9o not say that you do not see 
God-jthat the presence of the divine 
Audiipr is not forced upon your senses, 
as that of the human auc^tory on the 
speaker/ For the dkme* p^ooiss goes 
on in the secret meditations as in the 
public addresses of the preacher—^the 
same latent reference to those who shall 
listen to his words dwells in his mind 
when in his solitary retirement he 
thinks and writes, as when he speaks 
in their immediate presencp. And surely, 
ff the thought of an earthly auditory— 
of human minds and hearts that shall 
resgpnd to his thoughts and words— 
can •intertM^e itself with all the 
activities of a man’^mind, and flash 
back inspiration on his soul, at least 
as^petent and as penetrating may the 
4!l)ought j)e of Him, thejGreat Lord of 
heav^ an(^earth, who not only sees and 
kpows us now, but before wftose awful 
presence, in the last great congregation, 
we shall stand forth to recount and 
answer for our every thought and deed. 
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Or, take but one other exanfple, ha^e 
we not all felt that the thowht oj 
anticipated happiness may blend jhelf 
with the work of our busiest Hours? 
The lalpifer^ evming releasS^roB^toil 
—the schoolboy's coming holiday, or 
the hard-wrought business man’s api 
proaching season of relaxation—the 
expected return of a long-absent and 
much-loved friend—is not the thought 
of these, or similar joyous events, one 
which often intermingles with, without 
interrupting, our common work ? Whea 
a father goes forth to his Maboui till 
the evening,’ perhaps often, very often, 
in the thick of his toils the thougHT^f 
home may start to cheer him. The 
smile that is to welcome him, as he 
crosses his lowly threshold whe^ 4he 
work of the d^ is over, the glad fac^ 
and merry voices, and sweet car^seg of 
little onef, as they shall |;fther round 
him in the quiet evening hours—tfie 
thought of all this may dwell, a latent 
joy, a hidden motive, deep down io his 
46 
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hea(t of liearts, may come rushing in a 
sweet solace at every pause of exertion, 
«an(i adt like a secret oil to smooth the 
^vheef^ of labour. And so, in the other 
caseg, 1 ^ve named^ ewn «v^en our 
outward activities are the most strenu* 
'^us, even when every energy of mind 
and body is full strung f^r work, the 
anticipation of coming happiness may 
never be absent from our minds. The 
heart has a secret treasury, where our 
hopes and joys are often garnered—too 
precious to be parted with even for a 
mom|nt. 

And why may not the highest of all 
hcfi^and jqys possess the same all- 
pervading influer^ce ? Have we, if our 
religion be teal, ntf anticipation of 
haziness in the glorious future 7 Is 
there no ‘ rest that remainelh for the 
pebble of*God ’ ? no hoffic and loving 
heart tfwaitfhg us when the toils of our 
htfl’ried day ^ life are ended ? What 
is earthly rest or relaxation, what that 
release from toil after which we so often 
47 
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sigh, but the faint shadow of the satn^’s 
everlasting rest, the repose of eternal 
purity, the calm of a spirit in*whi6h| 
not the tension of labour only, Silt the 
strain ^^hc^qtal strife wfl^ sio« has 
ceased, the rest of the soul in God ? 
What visions of earthly bliss can eve^ 
if our Chri^an faith be not a form^ 
compare with ‘the glory soon tO'be 
revealed’? What joy of earthly re¬ 
union with the rapture of the hour 
when the heavens shall yield our absent 
Lord to our Embrace, to be parted from 
us no more for ever! And if all t^is be 
not a dream and a fancy, but most sober 
truth, what is there to ex^pt this^O)tful 
hope from that law to^vhich, in all other 
deep joys, our mffids are subject ? Why 
may we not in this case, tQO, think^of^en, 
amidst our worldly work, of the home 
to which we we going, of the* true and ‘ 
loving heart that beats fof us,^^ of 
the sweet and joyous welcome tfiat 
awaits us there ? And even when we 
make them not of set purpose tl^e sub- 
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ject oui^thoughts, is there not enough 
of grandeur in the objects of a believer’s 
ho^ to^rvade his spirit at all times 
^ith a*calm and reverential joy ? Do 
not think ^ this strange, ftnsNig^l, im¬ 
possible. If it do seem so, it can only 
because your heart is in the earthly 
hopes, but not in the highland holier 
hopes, because love to Christ is still to 
you but a name, because you can give 
more ardour of thought to the anticipa- 
’tion of a coming holiday than to the 
hope of heaven and glory everlasting. 
No, m^ friends; the strange thing is not 
that amidst the world’s work we should 
EiJIi to thiiNc of our home, but that 
we should ever beable to forget it; and 
the is^ranger, sEdder stili, that while the 
littlf 4gy of li(e is passing—morning, 
noontide, evening—eacl^ stage more 
^’apu^ than* the last, while to many the 
shado^ are* dready fast lengthening, 
an^ the declining sun warns them that 
* the night is at hand, wherein no man 
can work,’ there should be those 
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amongst us whose whole thoughts are 
absorbed in the business of th| wo^d, 
and to whom the reflection nevei^pccur^ 
that soon^th^ must go out into eternity 
withovK a friendf without alB^ma* 
Such, then, is the true idea of th^ 
Christian li&'—a life not of periodic 
observance^ or of occasional fervours^ 
or even of splendid acts of heroism and 
self'devotion, but of quiet, constant, un* 
obtrusive earnestness, amidst the com* 
monplace wprk of the world. This is 
the life to which Chrst calls us. I^t 
yours ? Have you entered upom it, or 
are you now willing to enter upon it ? 
It is not, I admit, an ifhposing^r* 
easy one. The^fe is'^ nothing in it to 
dazzle, much in its hardness and plain¬ 
ness to deter the irresolute. The life of 
a follower o(-Christ demands not, ,1a* 
deed, in our day, the cograge^C the 
hero or^the martyr, thq,fortituae yiat 
braves outward dangers and sufferings, 
and flinches not from persecution and 
death. But with the age of persecution 
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tkeMifficultics of the Christian life have 
not p^^sed away. In maintaining, in 
ithe itnambitious routine of humble 
duties, a sjulrit of Christiip c^rfulness 
and*'fcon^tment--iif prcscmttg the 
> fervour of piety amidst unexciting caret 
End wearing anxieties, ii^e perpetual 
reference to lofty ends amiiAt lowly toils 
—there may be evinced a faith as strong 
as that of the man who dies with the 
tong of martyrdom on his lips. It is a 
great thing to love Christ so dearly as 
be ' ready to be bound and to JU ' 
for Rim; but it is often a thing not 
ie|},£reat tojte ready to take up our 
daily :ross, and to liv$ for Him. 

But be the/lifficullies of a Christian 
life in the world what they may, they 
nedd not discourage us. Whatever the 
work to \vhich our Masttr calls us. He 
offets^is a strength commensi^tc with 
ouf needs. Mo man who wishes to 
serve Christ will ever fail for lack of 
heavenly aid. And it will be no valid 
excuse for an ungodly life that it is 
S« 
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difficult to keep alive the flamS of |)icty 
in the world if Christ be ready to^supply 
the fuel. 

To all, then, who really wish to lead' 
such a li!e, lef me suggest tS^ th? first 
thing to be done—tlN4,<4iiEifhout which, 
all other eff^rs are worse than vain-* 
is heartily devote themselves to Gock 
through Christ Jesus. Much as has 
been said of the infusion of religious 
principle and motive into our worldly 
work, there js a preliminary advice of 
greater importance still —that we Ife 
reltgious. Life comes before grSwth. 
The soldier must enlist before he can 
serve. In vain direction! how toke^ 
the fire ever buri^pg dh the altar if first 
it be not kindled. No religion can be 
genuine, no goodness can be ewistant 
or lasting, that springs ngti as its 
primary source, from faitjjj in Jesus 
Christ. To know Christ as my Savicgir, 
to come with all my guilt and weakness 
to Him in whom trembling penitence 
never fails to find a friend, to ca&t my* 
s* 
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8jilf*at ft is feet in whom all that is 
subliti^ in Divine holiness is softened, 
)thoug|^ not obscured, by all that is 
beautiful human tenderness; and, 
beli^ing in that Icffe^tro^cr than 
death which 4ar me, and such as me, 
flrained the cup of unto\ sorrows, and 
Hx)re without a murmur tl\bitter curse 
of sin: to trust my soul for time and 
eternity into His hands—-this is the 
beginning of true religion. And it is 
the reverential love with which the 
Ifeliever must ever look to Him to whom 
he dWes so much that constitutes the 
maii^spring ^f the religion of daily life. 
4d»elfi^nessmay prompt aform.al religion, 
natural suscegtiMlity^ay give rise to a 
Rtful one, but for a life of constant, 
fciwen^picty, amidst the w'orld’s cares 
and toil^ no motive is sufficient save 
un^self-d^voted love to Christ. 

£ut, agaii^ if you woul(f lead a 
Christian life in the world, let me 
remind you that that life must be con¬ 
tinued'as well as begun in Christ. You 
S3 
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must learn to look to Him nOt me»el^ 
as your Saviour from guilt, but as thd 
Friend of your secret life, the Chosen- 
Companion of your solitary hours, the 
Depositcflif of*alWthe deeped thoughts 
and feelings of your soul., You cannot 
live for Him vf the world unless yotn 
live much mth Him apart from the, 
world. In spiritual as in secular things, 
the deepest and strongest characters 
need much solitude to form them. Even 
earthly greatness—much more moral 
and spirituaf greatness—is never at* 
tained but as the result of much that is 
concealed from the world, of many a 
lonely and meditative houP. Thof^lft^ 
fulness, self-knowledge* self-control, a 
chastened wisdom^ and ^ety, are the 
fruit of habitual meditation andjgay^r. 
In these exer^ses heaven is brought 
near, and our exaggerated esfimat^of 
earthly things corrected. ^By the^our 
spiritual energies, shattered and worn 
by the friction of worldly work, are 
repaired. In the recurring seasons of 
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(4v<ftion*the cares and anxieties of 
worldly business cease to vex us; 
exhau^ed with its toils, we have, in 
daily communion with God, ' meat to 
eat a4iich tlie world lin#^vetl^not of; 
and even when its calamities and losses 
fell upon us, and our pcH^ion of worldly 
•good may be withdrawn,,we may be 
able to show, like those ffoly ones of 
old at the heathen court, by the fair, 
serene countenance of the spirit, that 
we have something better than the 
World's pulse to feed upon. 

Blit, further, availing yourself of this 
Divine resource amidst the daily ext* 
M^n^es of fffe, why should you wait 
always for the periodic season and for 
the formal attitude* of prayer ? The 
h«av6UBi5 are not open to the believer's 
•(? 9 ll onlv at intervals.^ The grace of 
Ged’s Hol^ Spirit falls not like the fer* 
t^iilng shoM^r, only now anib then; or 
like the dew on the earth's face, only at 
morning and night. At all times on the 
uplifted face of the believer's spirit the 
55 
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gracious element is ready to descends. 
Pray always; pray without ceasing. 
When difficulties arise, delay not to seek'( 
and obtain at once the succou^you need. 
Swifter ti^n by ffie subtle electric d|ent 
is thought borm: from earth to heaven* 
The Great Spint on high is in constant 
sympathy w^h the believing spirit be¬ 
neath, and in a moment, in the twink¬ 
ling of an eye, the thrill of aspiration 
flashes from the heart of man to God. 
Whenever anything vexes you—when¬ 
ever, from the rude and selfish ways of 
men, any trials of temper cross your 
path—when your spirits ^e ruffl^, 
your Christian forbearance put to fhd 
test, be this you^ in^ts^t resource 1 
Haste away, if only for a moment, to 
the serene and peace-breathing pt^nt;^ 
of Jesus, and yeu will not fail to return* 
with a spirit soothed and caimed. 
when the^mpure and low«minded sur¬ 
round you—when, in the path of duty, 
the high tone of your Christian purity 
is apt to suffer from baser contacts, oh„ 
S6 
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whSt relief to lift the heart to Christ I— 
• 

toris^on the wings of faith—even for 
one ijistant to breathe the air of that 
region whQ];^ the Infinite Purity dwells, 
anifthen return witlf a miKtl steeled 
against temptation, reldy to recoil with 
^he instinctive abhorr^.ce of a spirit 

* that has been beside the '(hrone, from 

all that is impure and vile. • Say not, 
then, with such aid at your command, 
that religion cannot be brought down to 
common life I • 

* In conclusion, let me once more urge 
upcih you the great lesson on which we 
hav^j)een insisting. Carry religious 

♦principle into every-day life. Principle 
elevates wh^eter ^ touches. Facts 
lose all their littleness to the mind which 
^inga principle and law to bear upon 
them. ,The chemist'^ or geologist's 
sailed hai^s are no sign of base work; 
th/ coarsesb operations of the labora¬ 
tory, the breaking of stones with a 
hammer, cease to be mechanical when 
intellectual thought and principle govern 
57 
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the mind and guide the han^s. An^ 
religious principle is the noblest of alK 
Bring it to bear on common actions and' 
coarse cares, and infinitely nobler even 
than the^phil8h«phic or scientifi6«be* 
comes the Christian life. Live {or 
Christ in comnron things, and all you't^ 
work will b^ome priestly work. As in 
the temple of old it was holy work to 
hew'wood or mix oil, because it was 
done for the altar-sacrifice or the sacred 
lamps, so all your coarse and common 
work will receive a consecration whetf 
done for God’s glory by one who <s a 
true priest to His (emple. 

Carry religion into comi^on lif^nr.9» 
your life will be rendered ^seful as well 
as noble. There we many men who 
listen incredulously to the high-tonfd 
exhortations of^he pulpit; theyeligious* 
life there depicted is much top seraphic, 
they think, for this plain, and prolaic 
world^of ours. Show these men that 
the picture is not a fancy one. Make 
it 4 reality. Bring religion down from 
S8 
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t|}e«cloutls. Apply to it the infallible 
test of experiment, and, by suffusing 
your daily actions with holy principles, 
“prove* that love to God, superiority to 
worldly pleTstll:?! «spiBiMrality,« holiness, 

, he^venly-mindedness^^re something 
^ore than the stock idras of sermons. 

• Carry religious principle into common 
life, and common life will iSs^ts tran¬ 
sitoriness. ‘ The world passetrhwfray!’ 
' The things that are seen arc temporal.* 
Soon business with all its cares and 
lanxieties—the whole * unprofitable stir 
ancMever of the world '—will be to us a 
thing of the past. *^But religion does 
.^hatming^tter than sigh and muse 
over the perishablcness of earthly things; 
it finds in them themed of immortality. 

work done for Christ perishes. No 
^tion that helps to moyld the deathless 
mftnd of a saint of God is ever lost. Live 
f(yr/i^hrist*in the world, and ^ou carry 
out with you into eternity all the results 
of the world’s business that are\mrth 
the keeping. The river of life swd^>s 
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on, but the gold grains it held in ^Ij* 
tion are left behind, deposited in the 
holy heart. ‘ The world passeth Vay, 
and the lust thereof; but he that doeth 
the will ^of CNL..a4)Seth for e^r.’ 
Every other resu/f of our ‘ diligence^i; 
business ’ will ^on be gone. You can¬ 
not invent any mode of exchange be- 
tweeiMh^isible and invisible worlds, 
so th^Srtne balance at your credit in the 
one can be transferred, when you mi¬ 
grate from i^ to your account in the 
other. Worldly sharpness, acuteness,** 
versatility, are not the qualities irf re¬ 
quest in the world to come.^JTjj^apa- 
cious intellect, stored with kn(^ 
and disciplined into aclq^rable perspi¬ 
cacity, tact, worldly wisdom, by a life¬ 
time devoted to politics or business, 
not, by such attiiinments, fittei^to take 
a higher place among the spns of iffi- 
mortali^ The honour, f§me, resptet, 
obsecm'^s homage that attend worldly 
greamess up to the grave’s brink will 
noT follow it one step beyond. These^ 
fo 
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^vmta^es are not to be despised; but 
4 these be all that, by the toil of our 
handler the sweat of our brow, we have 
*gaine3, the houris fast coming when we 
^h ay .disr.nvePTB9lm{ed<Bve laboured in 
, and spent our at^gth for nought, 
^ut while these pass, there are other 
kthings that remain. The world’s gains 
and losses may soon cease t^ ^ec^ us, 
but not the gratitude or the ^W?nce, 
the kindness or the resignation, they 
drew forth from our ^earts. The 
World’s scenes of business may fade on 
our^ight, the noise, of its restless pur¬ 
suits mjj^fall no more upon our ear, 
we pass to meet our God; but not 


one unselfish ^MugM, not one kind and 
gentle word, not one act of self-sacri¬ 
ficing love done for Jesus’ sake, in the 
•midst of our common ^ork, but will 
hawe left an indelible impress on the 
soul which )yill go out withi^ to its 
eternal destiny. So live, then, tW this 
may be the result of your laboursV So 
jive that your work, whether in 

6l 
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A ^ 

Church or in the world, may become^ 
discipline for that glorious state cl beinf^, 
in which the Church and the vworld^ 
shall become one—wl^|[^|(ork shall be 
worship,andIjiD&pirtnallbe rest—^ere 
the worker shalrnever quit the teif!^^ 
nor the worshipper* the place of work, 
because *^re is no temple therein, but 
theXQj^TCod Almighty and the Lamb 
are the temple thereof.’ 
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